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Protestantism in the Northeastern 
Borderlands During the 1920s and 1930s
TYLER CLINE* 
The Ku Klux Klan grew as a movement in Maine and New Brunswick during the 
1920s and 1930s. Reflective of a larger wave of anti-Catholicism in the northeastern 
borderlands, the Klan presented itself as a bulwark against the impact of Catholic 
participation in civil society and as the defender of a Protestant, Anglo-Saxon 
culture under siege. Drawing upon Klan publications, public speeches and 
pronouncements, and private correspondence between Klansmen and sympathetic 
political figures, this article argues that the growth of the Ku Klux Klan in the 
Interwar Northeast reflected the construction of a transnational, ethnoreligious 
identity, termed “Patriotic-Protestantism,” that challenges interpretations of 
the Klan movement as simply nationalistic and highlights the importance of 
the borderlands framework to understanding Maine and New Brunswick in the 
twentieth century.
Le Ku Klux Klan s’est développé en tant que mouvement dans le Maine et au 
Nouveau-Brunswick au cours des années 1920 et 1930. Reflet d’une forte vague 
d’anticatholicisme dans les régions frontalières du Nord-Est, le Klan prétendait 
faire rempart à l’influence catholique dans la société civile et être le défenseur 
de la culture anglo-saxonne et protestante prétendument assiégée. L’auteur 
s’appuie sur des publications du Klan, des discours et déclarations publics et 
de la correspondance privée entre des hommes du Klan et des personnalités 
politiques sympathiques à la cause. Il soutient que la croissance du Ku Klux Klan 
dans le Nord-Est durant l’entre-deux-guerres reflète la construction d’une identité 
ethnoreligieuse transnationale appelée « protestantisme patriotique » qui remet en 
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question les interprétations réduisant ce mouvement à sa dimension nationaliste 
et souligne l’importance du contexte frontalier pour comprendre le Maine et le 
Nouveau-Brunswick au XXe siècle. 
IN 1927 THE HOULTON, Maine, Ku Klux Klan Klavern extended a “special 
invitation ... [to] all Klanswomen and Klansmen ... to attend Church and Parade at 
Littleton, Maine.” G. E. Davies, a local Klansman, called this “a special occasion.” 
The Klansmen in Houlton had a particular “desire [that] all their Canadian frater’s 
[sic] do come forward. Canadian Kmen and women, your friend is calling.”1 
Davies, the King Kleagle, or chief organizer, of the Klan in New Brunswick passed 
this information on to his klavern, or local lodge, in Debec Junction, less than 
15 miles from Houlton and separated only by a permeable border. This invitation 
reflected an ideological tidal wave sweeping through the northeastern borderlands 
of Maine and New Brunswick as nativism and a renewed emphasis on a Protestant 
Anglo-Saxon identity took hold. The Ku Klux Klan organizations on either side 
of the Canada-United States border shared intellectual currents, pursued social 
and political policies against the same local targets, and maintained personal and 
institutional connections with each other. By presenting these movements within 
a borderlands framework, one can begin to see the shared social history of the 
Northeast, one in which the border is not a simple dividing line but a layer in a 
complex network of relations. 
These American and Canadian nativists attacked the role of Catholics and 
outsider ethnic groups, such as francophones on either side of the border, in 
transforming the region’s political, social, and cultural traditions. Patterns of 
conspiratorial rhetoric that presented Catholics as controlled by the nefarious 
agents of the Papacy and a threat to democratic institutions, militaristic and violent 
self-imagery that positioned nativism as a bulwark against the collapse of the 
region’s Protestant, Anglo-Saxon identity, and direct alliances between political 
and nativist forces all served to unite the nativist organizations of the Northeast 
under the banner of what one Klan writer called “Patriotic-Protestantism.”2 This 
exclusionary ideology declared that non-Protestant, non-Anglo-Saxon groups 
were unsuitable for citizenship and participation in society and united American 
and Canadian nativists as ideal standard bearers for North American civilization. 
Klans and Borderlands
These borderlands connections are not typically emphasized in works on the Ku 
Klux Klan, even by those looking at the movement in the Northeast.3 Older works 
1 Provincial Archives of New Brunswick, Fredericton, NB (hereafter PANB), Ku Klux Klan of Kanada 
fonds, Microfilm F18124, Circular issued by G.E. Davies, August 29, 1927.
2 PANB, Ku Klux Klan of Kanada fonds, Microfilm F18124, C. Lewis Fowler, The Ku Klux Klan, p. 5.
3 The borderlands framework is somewhat contentious, particularly with regards to its utility in the 
Northeast. Jeremy Adelman and Stephen Aron’s “From Borderlands to Borders: Empires, Nation-States, 
and the Peoples in Between in North American History,” American Historical Review, vol. 104, no. 3 
(June 1999), pp. 814-841, describes a borderland as a place of overlapping and often conflicting spheres 
of power. They do, however, tend to limit the chronological scope of the framework to the period of 
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like Kenneth T. Jackson’s The Ku Klux Klan in the City: 1915-1930 or David 
Chalmers’ Hooded Americanism: The History of the Ku Klux Klan have tended to 
present the Klan movement in the 1920s as extremists operating at the margins of 
society, with no discussion of the appeal the ideology might have had outside the 
United States. Kelly J. Baker’s Gospel According to the Klan: The KKK’s Appeal 
to Protestant America, 1915-1930 takes the Klan more seriously as a religious and 
ethnic movement that was popular among a broad swath of the American public 
and that sought to preserve traditional Protestant American mores.4 However, like 
the rest, she ignores the appeal such an ideology might have for other Anglo-Saxon 
populations on the continent, with little to say about the movement in Canada.5 
Focusing on the Northeast, Mark Paul Richard’s research on the Klan 
emphasizes its relationship to the experiences of Franco-Americans in Maine and 
the rest of New England and its acts of violence and intimidation toward that 
community. For Richard, the Ku Klux Klan represented an explicit reminder of 
Franco-Americans’ outsider status within Anglo-American society.6 Richard’s 
article “‘Why Don’t You Be a Klansman?’ Anglo-Canadian Support for the 
Ku Klux Klan Movement in 1920s New England” analyzes the transnational 
aspects of the Ku Klux Klan in New England, focusing particularly on the role 
that Anglo-Canadian immigrants to the United States played in the movement.7 
Richard does not include a discussion of the New Brunswick Klan movement in 
the article and concludes that the borderlands Klan’s willingness to accept Anglo-
Canadians indicates its emphasis on religious and ethnic identity over national 
identity makes it an outlier from the national movement’s supposed emphasis on 
nationalism. Baker’s study of the national Klan’s religious and ethnic nationalism 
colonial competition in North America, presenting the rise of American and other states on the continent 
as accompanied by the assertion of an all-encompassing national sovereignty through the power of the 
enforceable border. See Stephen Hornsby and John Reid, eds., New England and the Maritime Provinces: 
Connections and Comparisons (Montreal: McGill-Queen’s University Press, 2005), for a collection of 
essays that explore historical issues within the northeastern borderlands as well as examine the strengths 
and weaknesses of the framework itself in the region.
4 Kenneth T. Jackson, The Ku Klux Klan in the City: 1915-1930 (New York: Oxford University Press, 1967); 
David Chalmers, Hooded Americanism: The History of the Ku Klux Klan (Durham, NC: Duke University 
Press, 1987); Kelly J. Baker, Gospel According to the Klan: The KKK’s Appeal to Protestant America, 
1915-1930 (Lawrence: University Press of Kansas, 2011). See Leonard Moore, “Historical Interpretations 
of the 1920s Klan: The Traditional View and Recent Revisions,” in Shawn Lay, ed., The Invisible Empire 
in the West: Toward a New Historical Appraisal of the Ku Klux Klan of the 1920s (Urbana: University of 
Illinois Press, 2004), pp. 17-38, for a broader historiographical overview of the national Klan movement 
during the early twentieth century and studies of nativism more generally.
5 Most works dealing with the rise of the Ku Klux Klan in Canada either provide a longue durée analysis 
of the Klan throughout the twentieth century, such as Julian Sher, White Hoods: Canada’s Ku Klux Klan 
(Vancouver: New Star Books, 1983), which was written in response to the rebirth of the Klan in Canada 
during the 1970s and 1980s, or include the Klan as part of the broader nativist and fascist movements of the 
interwar period in Canada, as in Martin Robin, Shades of Right: Nativist and Fascist Politics in Canada, 
1920-1940 (Toronto: University of Toronto Press, 1992). Neither of these works, nor any others this author 
is aware of, emphasize transnational connections beyond the American origins of the movement.
6 See Mark Paul Richard, Not a Catholic Nation: The Ku Klux Klan Confronts New England in the 1920s 
(Amherst: University of Massachusetts Press, 2015), for his most in-depth study of the Klan’s nativist 
activities across New England.
7 Mark Paul Richard, “‘Why Don’t You Be a Klansman?’ Anglo-Canadian Support for the Ku Klux Klan 
Movement in 1920s New England,” American Review of Canadian Studies, vol. 40, no. 4 (December 
2010), pp. 508-516.
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would seem to cast doubt over Richard’s conclusions. This article seeks to correct 
this oversight by emphasizing the importance of cross-border connections for the 
Maine Klan in particular.
The movement’s relative obscurity in New Brunswick, coupled with the 
still-powerful pull of national distinctions in the field of history, has concealed 
a web of ideological and material connections that flowed across the Canada-
United States border and allowed a pair of supposedly nationalistic organizations 
to stand together and promote a violent, exclusionary vision of an Anglo-Saxon 
Northeast. The forces that promoted nativist sentiment were deeply seated in both 
the United States and Canada and represented a bridge connecting Protestants on 
either side of the border. This article will demonstrate that these organizations, 
on both sides of the border, exhibited a shared anti-Catholicism and advocacy for 
an anglophone, Protestant supremacy in the region. Additionally, particularly in 
New Brunswick, the two organizations worked with one another, disregarding the 
national frameworks supposedly at the heart of each movement. The Patriotic-
Protestantism espoused by Klansmen, both American and Canadian, represented 
an identity deeply entwined with religion and culture and one that breaks with 
traditional interpretations of nationalism and national identity. It was a cultural 
force that has often been overlooked and one that reflected the simmering changes 
occurring in both Maine and New Brunswick during the 1920s and 1930s.
The Klan in 1920s Maine
The rise of the Ku Klux Klan in Maine during the 1920s represented a nadir for 
ethnic relations in the state. Reflecting a wave of nativist and racial unrest in the years 
after the First World War, the Maine Ku Klux Klan advocated for the preservation 
of a conservative, Anglo-Saxon, Protestant America that many, both inside and 
outside of the organization, felt was being undermined by foreign influences. The 
First World War was a key moment in the growth of anti-immigrant sentiment and 
the rebirth of the Ku Klux Klan. The dramatic emergence of the United States as a 
global superpower, the rise of postwar ethnic and racial antagonisms, and a fear of 
international radicalism following the birth of the Soviet Union led many toward 
right-wing nativist politics, emblemized by the resurgent Ku Klux Klan. This 
new Klan attacked the growing influence of “immigrants and Catholics settling 
in northeastern industrial cities [who] adversely affected the political power of 
those residing outside of the industrial core regions of the country,” garnering the 
support of native-born Americans.8 In Maine, Franco-Americans were targeted as 
an alien influence by a Klan organization that was capable of both intimidation 
and political mobilization. 
The descendants of French-Canadian migrants searching for work in the 
industrial towns of New England, the Franco-American community represented 
a large, vibrant, and supposedly alien population in Maine during the interwar 
8 Rory McVeigh, The Rise of the Ku Klux Klan: Right-Wing Movements and National Politics (Minneapolis: 
University of Minnesota Press, 2009), p. 87.
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period.9 Although estimates of the size of the Franco-American population in 
Maine are imprecise, it appears there were already over 77,000 at the turn of 
the twentieth century, with an additional 33,000 French-Canadians reportedly 
immigrating to the state in the years after the First World War, spurred by an 
economic downturn in Quebec.10 They were part of a Catholic population in 
Maine of approximately 150,000, out of a total population of 768,014.11 Key 
to the Franco-American experience was the tenacity with which many in the 
community held onto their old cultural values and the use of French as a primary 
language, efforts typically referred to as la Survivance. This put them squarely 
in the crosshairs of Americanizing forces. Franco-Americans saw their ethnic 
identity as both a point of pride and a means of resistance against their powerful 
anglophone neighbours.12 This reticence to abandon their cultural heritage was 
not only aimed at Protestants but also toward the anglophone Irish-Catholic 
community. The larger population of Irish Catholics in the nineteenth century and 
its resultant power within the pews led to longstanding conflicts over control of the 
Maine Catholic parishes and the language Mass would be held in. These conflicts 
persisted even as the Catholic community faced increasing nativism and calls for 
Americanization. The visibility of the Franco-American community in Maine 
reflected a state in which demographics were rapidly shifting and represented a 
threat to white, Anglo-Saxon Protestants.13 The Maine Ku Klux Klan arose as a 
supposed antidote to these fears.
The Ku Klux Klan in Maine, which was alleged to number from 40,000 
to 150,000 at its peak, was a powerful social and political force in the state.14 
It made extensive use of conspiratorial arguments meant to reveal the dangers 
of Catholicism and un-Americanism as part of its efforts to cleanse the state of 
9 See Yves Roby, The Franco-Americans of New England: Dreams and Realities (Toronto: McGill-
Queen’s University Press, 2005), for a longue durée study of the Franco-American community. Roby 
emphasizes the transnational aspects of the Franco-American experience, with the relationship between 
the community and Quebec society of particular importance, as well as competing impulses within the 
community between greater acculturation with the broader American culture and an emphasis on social 
and religious traditions. For a different approach to the Franco-American experience, Mark Paul Richard’s 
Loyal But French: The Negotiation of Identity by French-Canadian Descendants in the United States (East 
Lansing: Michigan State University Press, 2008) provides a ground-up examination of this conflict within 
the Franco-American community in the mill town of Lewiston, where he found a greater emphasis on 
acculturation than typifies Roby’s study.
10 Roby, Franco-Americans of New England, p. 16; Richard, Loyal But French, p. 126; Mark Paul Richard, 
“‘This Is Not a Catholic Nation’: The Ku Klux Klan Confronts Franco-Americans in Maine,” New England 
Quarterly, vol. 82, no. 2 (June 2009), p. 286.
11 Richard, Loyal But French, p. 126. It is difficult to square what was likely a Franco-American population 
of close to 100,000 with the given number of 150,000 Catholics in the state considering the presence of a 
large Irish Catholic population. No matter the true size of the Catholic community, it is clear enough that 
Franco-Americans and other Catholics represented a large, seemingly alien threat to Protestants in Maine.
12 Richard, Loyal But French, p. 58. As both Roby and Richard make clear, however, there was always a 
sizable proportion of the Franco-American population that saw acculturation as a positive to be pursued 
within the community, with an emphasis on learning English and life outside the Little Canadas.
13 Roby, Franco-Americans of New England, pp. 178, 126. 
14 Richard, Not a Catholic Nation, p. 4. As a secretive society, membership totals are rough estimates. 
Richard’s high estimate of 150,000, drawn from a 1930 Washington Post article, would represent 19.5% 
of the state’s total population in 1920, an astronomical total, if not an impossible one. As Richard states, 
however, “even if [the Post’s figures] are high, they help one to gauge the probable extent of Klan influence 
in the Northeast, an influence that far exceeded that of its dues-paying membership” (p. 4).
The Ku Klux Klan’s Patriotic-Protestantism
310 Histoire sociale / Social History
foreign influence. This indulgence in conspiratorial language, rather than simply 
serving as a rhetorical device, reflects a foundational strain of American political 
ideology. The idea of threatening outside forces that aim to undermine American 
political and social institutions finds its roots in colonial America and has proven 
to be durable and protean in nature. The “paranoid style,” to borrow Richard 
Hofstadter’s phrase, is a common trope in American reactionary politics, from 
the anti-Masons and Know-Nothings in the mid-nineteenth century to the Klan of 
the 1920s and more modern far-right movements. By reducing American ethnic, 
religious, and political struggles to a “spiritual wrestling match between good 
and evil,” the paranoid reactionary is able to present a bipolar vision of American 
society in which the opposition threatens the very existence of the United States.15
A key figure in the Maine Ku Klux Klan was King Kleagle F. Eugene 
Farnsworth.16 Farnsworth was born in Columbia Falls, Maine, on February 18, 
1868, and as a child moved across the border to St. Stephen, New Brunswick, 
where he would spend the next 30 years.17 Farnsworth rose to prominence in 
1922 when he became president of Boston’s Loyal Coalition, a nationalistic 
organization that opposed Sein Fein, political radicalism, and foreigners. While 
the organization was not explicitly anti-Catholic, it did provide him links with 
other nativist organizations and brought him to Maine as a lecturer. Farnsworth 
gave his first speech for the Klan on January 21, 1923, and quickly established 
himself as the face of the organization, beginning with “what was described as 
a ‘whirlwind campaign’ in Penobscot and Piscataquis counties.”18 Farnsworth 
pursued several initiatives as head organizer of the Klan, from spearheading the 
Klan’s political involvement in state and local elections to the organization of a 
women’s auxiliary organization, an effort that would later contribute to his fall 
from power. He also promoted plans to organize a Klan affiliate of “Protestants 
of alien birth who believe in Klan principles.”19 Farnsworth’s proclivity for 
financial irregularity proved to be his downfall as leader of the Maine Klan, as 
his confiscation of the dues paid by members of the women’s auxiliary led to the 
national Klan organization seeking to expel him. Farnsworth resigned from his 
position as King Kleagle on April 24, 1924, just over a year after his arrival in 
Maine and mere months before the Klan’s crowning victories in that year’s state 
elections.20 Despite his relatively short time in Maine, his organizational efforts and 
15 Richard Hofstadter, “The Paranoid Style in American Politics,” Harper’s Magazine, November 1964, 
pp. 77-85.
16 “King Kleagle” is the Klan title for head organizer in a state, or in the case of the Canadian Ku Klux Klan, 
a province.
17 Raymond H. Fogler Library Special Collections, University of Maine (hereafter Fogler Library), Maine 
Collection, Robert H. Boone, A Kleagle and His Klan: F.E. Farnsworth and the Ku Klux Klan in Maine 
(1965), p. 2; Richard, Loyal But French, p. 129.
18 Fogler Library, Maine Collection, Boone, Kleagle, pp. 9-14.
19 Fogler Library, Maine Collection, Boone, Kleagle, p. 41. The recruitment of Anglo-Canadians to join an 
ostensibly “American” organization and advocacy of a transnational Protestant identity, as well as the 
cloudy nature of his own national origins, calls into question the true nature of the Ku Klux Klan in the 
northeastern borderlands and will be returned to later in this article.
20 Fogler Library, Maine Collection, Boone, Kleagle, p. 75.
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rhetorical prowess, which traded in Catholic conspiracies and underhandedness, 
left a lasting impact on the state.21
The Maine Klan’s conspiratorial rhetoric targeted the Pope’s role as spiritual 
leader of the Catholic world and presented him as the mastermind behind the 
Catholic undermining of the United States. The Maine Klansman Weekly, the 
Klan’s mouthpiece in the state during the 1920s, was a particularly virulent source 
of these conspiracies. Mistrustful Klansmen wrote that the Pope was emblematic 
of “Caesarian Rome, an imperial political despot [who] first overpowered and then 
purloined from the earth’s nations in order to increase its wealth and sway.” Through 
the Pope’s teachings, and with the efforts of Catholic priests and missionaries like 
the Jesuit Order, “by intrigue and purposeful behavior the Romish Church has 
enriched itself.… [Through] clerical processes aimed at the realm of the mind [it 
has] thus enchained the minds of myriads of men and women.”22 The Klan, and 
members of Protestant society more generally, saw these men and women as tools 
of the Pope and the Catholic clergy “to make America Catholic” and further the 
Church’s influence and sway.23
The Klan’s vision of a nefarious Catholic influence extended into the popular 
press as well. Klansmen expressed a lack of respect for the press, claiming 
that “there are a few good newspapers in the country—a very few. The press 
generally misrepresents this organization, and tells a million falsehoods about 
it.”24 In a speech in Lewiston, Maine, Farnsworth targeted what he considered 
the source of these misrepresentations, the “Papal Press.” He “charged that the 
Catholics controlled the Associated Press, and that all news was censored,” yet 
another supposed means of the Pope’s power in the United States.25 Farnsworth 
also focused on the role of these Catholic censors who he saw as endemic to the 
American press, claiming that “most newspapers worthwhile have a censorship 
in their office. This man … cuts out things he does not want you to read. That 
man is in the employ of this [Roman Catholic] political machine.”26 He claimed 
the Knights of Columbus had a role in the Pope’s control of the press, saying that 
they “have muzzled the press of the country” as part of their supposed role as 
the enforcers of Catholic power in the United States.27 This presentation of papal 
control of the press fed into the conspiratorial rhetoric that the Maine Ku Klux 
Klan promoted by telling the Protestant public that even the information they 
received from the Fourth Estate was filtered through a Catholic lens and meant to 
further foreign influence.
Governor Al Smith of New York, among the most prominent Catholic 
politicians in the 1920s and the Democratic nominee for president in 1928, was 
21 Farnsworth died in 1926 while heading yet another anti-Catholic organization.
22 “A Romish Purloiner,” Maine Klansman Weekly, November 8, 1923.
23 Editorial Brief, Maine Klansman Weekly, December 6, 1923.
24 Five Hundred Portland Men Say They Want the Ku Klux Klan in Maine,” Portland Press-Herald (Portland, 
ME), January 21, 1925.
25 “Catholicism Main Target of Farnsworth Attack in Lewiston Ku Klux Klan Address,” Daily Sun (Lewiston, 
ME), March 22, 1923.
26 “Klan Leader Warns of Test of Strength,” Portland Press-Herald, March 24, 1923.
27 “400 at Brewer Klan Meeting,” Portland Press-Herald, March 8, 1923.
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a particular source of this fear of foreign influence for the Klan. The Klan saw 
Smith’s refusal to enforce Prohibition as a treasonous offense. As with the Know-
Nothing and nativist connections with the temperance movement in the nineteenth 
century, the Ku Klux Klan “unhesitatingly affirmed that it stood foursquare for 
law enforcement and against bootleggers, moonshiners, and ‘wild women.’”28 The 
Ku Klux Klan thus gladly emphasized the connections between their Protestant 
fundamentalism, and its attendant anti-Catholicism, and the efforts of Progressive 
Era activists to cleanse and modernize American society.29 Despite the Ku Klux 
Klan’s general social traditionalism, Farnsworth and others emphasized the 
organization’s support for “clean, progressive government,” free from Catholic 
party politics or the influence of the saloon.30 Efforts like Prohibition served as 
an “unprecedented regimentation of morality by law” that appealed to both the 
Klan’s Protestantism and its sense of aggrievement when the laws against alcohol 
were inevitably broken.31
By rejecting Prohibition, the Klan claimed that Smith had “refused to support 
the Constitution of the United States.” This refusal was rooted in Smith’s religious 
beliefs, so the Klan claimed, as “Al(cohol) Smith is the tool of the Pope of Rome.… 
The Pope, through his henchmen, has defied the American constitution and has 
said it is but a scrap of paper. The Papal cohorts in this country are rallying around 
the Al Smith standard, and New York has virtually seceded from the Union.”32 
Smith’s power and authority, seen by the Klan as a result of his religious faith and 
his supposed connections with more sinister influences in the Catholic Church, 
was a powerful example of what might happen in a Maine controlled by “papal 
cohorts” and unopposed by the forces of Klan Americanism.
This worrisome Papal influence over politicians and the political establishment 
more generally meant that, for Klansmen, Catholic members of society were 
incapable of fully participating in the United States’ democratic republican 
system. Catholicism itself was seen as antithetical to American constitutionalism, 
as the Klan believed that “it is strictly autocratic, exclusive, and undemocratic in 
spirit and action. A government of the people, for the people, by the people, is, and 
cannot be else, than one which is contrary to the nature and ways of the Roman 
Church.” Followers of the Catholic creed could not be true citizens as “the canon 
law of the Romish church does not and cannot dove-tail into the fabric of this 
nation’s constitutional form of government.”33 One Klan member despaired of a 
Catholic-controlled government:
28 Jackson, Klan in the City, p. 18.
29 The Progressive Era notably saw an uptick in anti-Catholic rhetoric, as Progressive writers attacked 
Catholic connections to big city political machines as well as Catholic cultural and social traditions. 
See Justin Nordstrom, Danger on the Doorstep: Anti-Catholicism and American Print Culture in the 
Progressive Era (Notre Dame, IN: University of Notre Dame Press, 2006).
30 “Klan Active in Charter Election in Portland Today,” Bangor Daily Commercial (Bangor, ME), 
September 10, 1923.
31 John Higham, Strangers in the Land: Patterns of American Nativism, 1860-1925 (New York: Atheneum, 
1955), p. 267.
32 “Al Smith for President?,” Maine Klansman Weekly, November 22, 1923.
33 “A Romish Purloiner,” Maine Klansman Weekly, November 8, 1923.
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[C]an we rest securely, when millions of ignorant and impulsive men … 
unacquainted with our institutions, and entertaining no other thoughts of freedom, 
and a free government, than that it guarantees them the right to do whatever seemeth 
good in their own eyes, are grasping at the reins of government, and assuming the 
prerogative of directing the course and molding the destiny of our nation?34
Farnsworth claimed that “to the body politic, every one of these groups [of 
immigrant populations] is like an abscess, a tumor to the individual … their 
ambition is to live off the public without an equivalent in service.”35 This sentiment 
reflected a belief that Catholic voters lacked the civic virtue of their Protestant 
neighbours and merely participated in politics in order to enrich themselves and 
fulfill religious prerogatives. 
This fear of Papal influence and Catholic incompatibility with the American 
political structure heightened the Maine Ku Klux Klan’s anxiety toward 
the Catholic Church’s perceived role in state and local politics. Though the 
Republican Party, which dominated in rural areas and was supported by the state’s 
business interests, exerted near-hegemonic authority in Maine, it failed to garner 
the widespread support of ethnic minorities, as “what Democratic support existed 
was found largely among Franco-Americans and other minorities clustered in the 
state’s industrial centers.”36 This urban connection between the Democratic Party 
and Catholics and other minorities in cities like Portland and Lewiston formed the 
root of the Maine Ku Klux Klan’s anxiety. Klansmen claimed that “for decades, 
the Roman Catholic hierarchy has held the state of Maine in the hollow of its 
hand. Governors, Mayors, politicians and legislators have bent their knees at 
the bidding of this ecclesiastical power, and granted favors innumerable in fear 
of losing a big block of catholic [sic] votes.” Before the rise of the Klan, “this 
ecclesiastical organization has operated without opposition here in Maine for half 
a century, and had well-nigh gained political control of the affairs of our state, and 
of our politicians.”37 
The Ku Klux Klan’s crusade was not simply rhetorical. It engaged in a 
campaign of intimidation and violence against ethnic minorities and public 
officials who opposed the organization’s actions in Maine. Mark Paul Richard’s 
research on the Maine Ku Klux Klan’s relationship with Franco-Americans reports 
numerous clashes between the two groups. Following Ralph Brewster’s victory 
in the Republican primary for governor in 1924, one in which he received major 
support from the Ku Klux Klan, in Lewiston “the Klan punctuated [the election] 
with a dynamite bomb on a Sunday at 1:00 A.M, which in turn called attention 
to the twelve-foot crucifix burning atop one of the city’s highest peaks.” When 
Brewster subsequently won the general election in September, “crosses burned 
and at least a dozen bombs exploded in towns surrounding Lewiston.” As Richard 
makes clear, “the explosions and conflagrations were ... intended to strike fear in 
34 J. P. M., “Our Country’s Need and Our Country’s Glory,” Maine Klansman Weekly, November 22, 1923.
35 “A Message From the Old Man,” Maine Klansman Weekly, December 13, 1923.
36 Kenneth T. Palmer et al., Maine Politics & Government (Lincoln: University of Nebraska Press, 1992), 
p. 28.
37 “A Reply to Bishop Walsh’s Attack on the K.K.K.,” Maine Klansman Weekly, November 8, 1923. 
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the French-speaking Catholics who had dared vote against the Klan’s interests and 
candidate.”38
Other urban centres saw Klan intimidation as well. Numerous individuals in 
Portland, the seat of the Maine Klan’s power and site of its massive Klavern, or 
meeting house, received threatening letters from Klansmen. A Black woman who 
was seen conversing with white men, a Jewish shopkeeper, and a local sheriff 
who opposed the Klan’s efforts all received threats within a few days in January 
1923, with the shopkeeper even being told to leave town or face a tarring and 
feathering.39 Following the local election in Portland in 1923, Bishop Louis Walsh 
of Portland received a triumphant telegram from “Klan Headquarters” that read:
Dear Bishop: — Perhaps you have noticed that no Catholics got elected in the 
recent election in Portland. It is the 18th place in New England that the Klan has 
kept Catholics from holding office. Hereafter no niggers catholics [sic] nor Jews 
will ever hold office in Portland. We begin a big drive in Saco this week.40
The Klan’s reach also extended into the rural areas of Maine. In February 1924, 
the Klan faced off with lumbermen, including numerous Franco-Americans, who 
had organized with the Industrial Workers of the World (IWW) in Greenville, 
Maine, 80 miles northwest of Bangor. Forty cloaked Klansmen laid siege to the 
Wobblie (IWW members) organizers holed up in a boarding house, threatening 
them “to leave town at once or [the Klan] would use force and put them out.”41 
The IWW’s success in organizing the lumbermen in Greenville worried local 
leaders, who believed the Wobblie organizers had “succeeded in instigating 
some dissatisfaction ... [and] it is said that some of the operators are careful not 
to hire men who have been infected with the I.W.W. virus.”42 The Klan stood 
with the operators, with the Portland Press-Herald reporting that “Klan members 
are organizing and the K.K.K.’s leaders have not given up the idea of forcing 
the I.W.W. men to get out of town.” In the same article, the IWW claimed that 
the Klan opposed them “because we want good wages, eight hours a day in the 
lumber camps and clean linens in our bunks.”43 The Klan’s support for “a closer 
relationship of capital and labor” precluded the radicalism of the IWW, while 
that organization’s inclusion of ethnic minorities made it an even graver threat 
in the eyes of many Klansmen, who saw “unwarranted strikes by foreign labor 
agitators” as one of the dangers facing the United States.44 In the end, the standoff 
concluded with the Wobblies leaving the boarding house and instead “[walking] 
the streets and [building] bonfires to keep from freezing,” as the town’s boarding 
38 Richard, “‘This Is Not a Catholic Nation,’” p. 301. The Klan’s connection with Brewster will be further 
explored later in this article.
39 “Invited to Leave Here on a Rail,” Portland Press-Herald, January 24, 1923.
40 Diocesan Archives, Diocese of Portland, ME, Bishop Louis S. Walsh file, telegram to Bishop Walsh, n.d.
41 “K.K.K. and I.W.W. Wage Drawn Battle in Greenville,” Portland Press-Herald, February 5, 1924.
42 “I.W.W. Activities Excite Greenville,” Bangor Daily Commercial, February 4, 1924.
43 “K.K.K. and I.W.W. Wage Drawn Battle in Greenville.” 
44 “A Klansman’s Creed,” Maine Klansman Weekly, November 8, 1923.
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houses and YMCA refused to admit any IWW members.45 The battle ended as 
such, but the war turned against the Wobblies. The state stood with the Klan, with 
four Wobblies being indicted on conspiracy charges and three convicted to prison 
terms of over a year.46
Despite its violent tendencies, the Klan presented itself as a moral force 
that protected the hearts and souls of the Maine citizenry against the sins of the 
modern age. Klan supporters believed that “if our country’s prosperity and glory 
would be perpetuated we must not only be a patriotic and enlightened, but we 
must be a Christian, people. This is the most important element of all.”47 The fight 
for Prohibition, and the opposition to politicians who defied it, like Al Smith, 
reflected this concern for the morality of the populace. Claiming that “the saloon 
is a Catholic institution,” the Klan placed the blame for violations of Prohibition 
at the feet of Catholicism, as “the Catholics have pulled that stunt; they have 
played upon the thirsts of its foreign population” to threaten the order of Protestant 
society.48 By striking at the conspiracies at the heart of Catholic life in America, so 
the thinking went, the Klan could not only protect Protestant political and social 
interests, but their very souls and the soul of the nation.
On a social level, Klansmen attacked efforts to expand religious, French-
language education in the state as a traitorous movement meant to undermine 
American political and social institutions. Parochial schools reflected a major 
challenge to the Klan’s vision of a unified Maine organized around Anglo-
Saxon, Protestant principles. As private institutions that emphasized religious 
education, the parochial schools were a bulwark of la Survivance and Franco-
American identity and served as a point of pride in the community.49 Though they 
emphasized bilingualism, teaching in English as well as in French, the parochial 
schools were seen as an unassimilated alien institution by worried advocates of 
Americanization.
Many of the Klan’s public political efforts in Maine were aimed at rolling 
back the supposed threat that these private Catholic schools and French education 
in general posed to the United States. These ideas were deeply rooted in American 
society. With its emphasis on the threat of Catholic education, the Klan echoed 
Know-Nothing rhetoric that “feared Catholicism because it seemed alien and 
anti-democratic.” During the 1840s, “Protestants believed that the pope and his 
priests controlled the minds of their followers, and that the papacy was dedicated 
to overthrowing the American way of life” through Catholic education and the 
undermining of traditional Protestant Bible-reading.50 These fears remained 
45 “K.K.K. and I.W.W. Wage Drawn Battle in Greenville.” It is unclear how violent the “drawn battle” was, 
as none of the articles on the confrontation mention bloodshed or casualties, though the Press-Herald’s 
subheading declares that “Hostilities Open When Klan Cleans Out Boarding House,” indicating some level 
of aggression on the part of the Klan.
46 “I.W.W.’s Invade Town at Trial of Comrades,” Portland Press-Herald, March 20, 1924; “Pease Urges Boys 
to Keep Ball Rolling,” Portland Press-Herald, March 22, 1924.
47 “Our Country’s Need and Our Country’s Glory.”
48 “Al Smith for President?” 
49 Roby, Franco-Americans of New England, p. 192.
50 Michael Feldberg, The Turbulent Era: Riot and Disorder in Jacksonian America (New York: Oxford 
University Press, 1980), p. 10.
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effective nativist currency for the Ku Klux Klan of the early twentieth century. To 
counter this “age-old conspiracy,” the Klan sought a paradoxical solution: a strident 
advocacy for public, ostensibly secular education coupled with the necessity of 
keeping the Bible in the classroom as part of the curriculum. Most of the extant 
issues of the Klansman Weekly contain at least one article railing against parochial 
schools or the conspiratorial efforts of Catholics to undermine the public-school 
system. In one case, a superintendent, whom the Klansman writing the article 
made sure to point out “sends his children to the Catholic parochial schools ... 
[causing] many here to wonder just why a man who shows preference for other 
schools is at the head of the public schools,” was the subject of a petition aimed 
at ensuring the district had daily Bible readings and an American flag flying. The 
article states that the bibles and flags were donated by the Klan, emphasizing the 
pride it took in its role as a social force for Protestant, American values.51 
According to the Klansman Weekly, the state required an “onward marching 
Klan … [to curtail] a regio-political machine’s machinations in city, state, and 
nation,” lest the Protestant population lose control of the affairs of state. The Klan 
would stand as a bulwark against foreign control.52 In order to counter this Catholic 
political influence, the Klan acted as a political organization, endorsing candidates 
that they perceived as sympathetic to the cause of Patriotic-Protestantism and 
organizing voter registration drives in the hope of pushing Protestant Americans 
into the voting booth. Claiming that “foreign-speaking naturalized Americans, 
Roman Catholic priests and nuns, negroes and the poorest class white-skinned 
men and women ALWAYS VOTE,” the Klan presented a mosaic of voters that 
would assume political authority if their influence was not opposed by the Klan 
and their fellow Protestant Americans.53 The Maine Klan in Portland threw its 
support behind causes like a city council/city manager system for the city’s 
municipal government, which Farnsworth claimed was “a clean, progressive 
government [that] every American city wants.”54 That this system of government 
reduced the impact of the supposed Catholic-Democratic political machine and 
limited Catholic voters’ influence to their city ward was not overlooked by the 
Klan. According to the Klansman Weekly, the subsequent success of the voting 
drive during the 1923 Portland local elections “[was] very pleasing to the majority 
of the citizens of Portland. Portland citizens are, for the first time in decades, 
represented by a Protestant local government,” thanks in part to the Klan’s appeals 
to nativist sentiment in the city.55
The 1924 gubernatorial election in Maine represented part of the nationwide 
effort by the Ku Klux Klan to “organize their forces for an assault … for the passage 
of ‘Protestant Measures.’” These “Protestant Measures” included the creation of 
a purely secular Department of Education and national Americanization standards 
for immigrants, efforts that attacked the role of Catholic education in American 
51 “Opposition Tries To Stop Bible Study,” Maine Klansman Weekly, November 8, 1923.
52 “A Reply to Bishop Walsh’s Attack on the K.K.K.” 
53 “Are You Doing Your Duty as a Klansman,” Maine Klansman Weekly, November 8, 1923 (emphasis in 
original).
54 “Klan Active in Charter Election in Portland Today.”
55 “Klan Victory in Elections,” Maine Klansman Weekly, December 13, 1923.
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society and non-Anglo identities in the United States.56 State Senator Ralph O. 
Brewster’s opposition to public funding for sectarian schools made him a favoured 
politician among the Klan leadership and their chosen candidate for governor. In 
a January 1924 speech, Farnsworth “asserted that [Brewster] undoubtedly would 
be the next Governor of Maine,” an endorsement that Brewster’s rivals in both the 
Republican and Democratic parties were quick to attack.57 William R. Pattangall, 
the Democratic candidate for governor in 1924, declared that “unscrupulous 
politicians,” referring to Brewster, “seeking to gain office by espousing the cause 
of bigotry and prejudice are responsible for the growth of a wave of religious 
intolerance that is sweeping the State.” Pattangall thus painted Brewster as both 
an opportunist and a bigot for his acceptance of the Klan’s support.58
Even some of Brewster’s fellow Republicans condemned his connections with 
the Ku Klux Klan.59 Sitting Governor Percival Baxter attacked Brewster and the 
spirit of intolerance promoted by the Ku Klux Klan throughout the 1924 campaign. 
In February, Baxter lamented that “today, racial and sectarian animosities seem 
to have taken the place of parties and to have become campaign issues … so 
unrelenting is the conflict that every candidate for office, from highest to lowest, 
is put to the test—Klan or Anti-Klan?”60 The tension between Baxter and Brewster 
came to a head during the Republican primary, when the discovery of illegal votes 
in Portland and Aroostook County prompted a state-wide recount.61 Brewster 
feared that Baxter’s attacks on the Ku Klux Klan would influence his ability to 
adjudicate the recount, a fear that proved unfounded when the council assembled 
to perform the recount gave Brewster the nomination on August 8, 1924.62 A 
month later, Brewster went on to defeat Pattangall to claim the governorship. 
The vanquished Democrat declared that the election was “a distinct victory for 
the Ku Klux Klan.” He also maintained that “we are temporarily defeated by a 
combination of religious intolerance and blind partisanship that Maine will not 
long endure—the rule of the Klan—and the Republican organization will find it 
a difficult partner to do business with.”63 Pattangall proved prescient, as the Ku 
Klux Klan’s support for, and relationship with, Governor Brewster represented the 
high-water mark of its political power in the state of Maine.
Brewster’s alliance with the Klan in 1924 would haunt his later political 
career. In 1926, when the death of Senator Bert Fernald triggered a special 
election, the Klan’s role in the Republican Party, and its connections with Governor 
56 “Klan Forces to Back ‘Protestant’ Laws,” Portland Press-Herald, December 9, 1923.
57 “Brewster Next Governor, Says Klan Leader,” Portland Press-Herald, January 19, 1924.
58 “Brewster ‘Tarred With Ku Klux Klan Brush’ Declares Pattangall,” Portland Press-Herald, January 26, 
1924.
59 The fact that Maine was a virtual one-party state, with Republicans in firm control both in state and federal 
offices, helped promote factionalism inside the party and probably contributed to the fierce conflicts that 
arose surrounding the Ku Klux Klan’s role in the party. See Palmer, Maine Politics, for a more in-depth 
study into the political maneuvering of this period.
60 “Baxter Attacks Intolerance,” Portland Press-Herald, February 13, 1924.
61 “Brewster Asks For State-Wide Recount of Primary Ballots, First Time in Maine Elections,” Portland 
Press-Herald, July 2, 1924.
62 “Brewster Wins the Nomination; Plurality is 581,” Bangor Daily News (Bangor, ME), August 8, 1924.
63 “Largest Vote in History of Maine Elections,” Bangor Daily News, September 10, 1924.
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Brewster more specifically, initiated a civil war within the party. Arthur Gould, the 
Republican candidate in the special election, opposed the Ku Klux Klan and was 
charged with corruption by Arthur F. Leigh, a reverend and Klan leader.64 In a 
strange turn of events, Governor Brewster leapt into the affair, supporting Leigh 
against his fellow Republican and revealing the deep fault lines in the party that 
resulted from the Klan’s efforts in Maine.65 Other Republicans joined in defending 
Gould against Brewster and the Klan. For example, State Senator Frederick 
Hinckley said that “any man who plays with the Ku Klux Klan sooner or later 
paid the penalty. History has repeated itself in the case of Governor Brewster.”66 
The matter was complicated by the fact that the Democratic candidate, Fulton J. 
Redman, was also rumored by anti-Klan Republicans to be under the control of 
the Klan.67 Daniel Field, chairman of the Maine Republican Party, claimed that 
an “unholy alliance between the Democratic Party, the Klan and the governor 
of Maine” threatened both the state and the nation, as the United States Senate 
remained deadlocked at 47-47 following the death of Senator Fernald.68
Field did not need to worry, as voters swept Gould into office with a 50,000-
vote margin.69 Field was exultant in the aftermath of the Unholy Alliance’s 
defeat, claiming that Gould’s victory showed that “the sinister influence of an 
oath-based organization no longer threatens the welfare of the state.”70 In many 
ways, Field’s assessment was correct, as “sensational charges … that with the 
Governor’s ‘knowledge, consent, and connivance,’ the Ku Klux Klan had spent 
tens of thousands of dollars to support his candidacy in 1924, and added thousands 
for him during the 1926 campaign” hounded Brewster during his failed 1928 run 
for the other Senate seat in Maine.71 Although Brewster would remain a major 
figure in Maine politics, eventually winning a Senate seat and allying himself with 
Joseph McCarthy, his connections with the Ku Klux Klan and his subsequent red-
baiting activities proved to be useful bludgeons for Frederick Payne during the 
1952 Republican primary.72 
The Klan’s failures in 1926 and 1928 doomed its ability to influence party 
politics and led to its decline as a force in the state, but its legacy of anti-
Catholicism and Americanization remained, as Franco-Americans and other 
64 “Fighting to Win, Gould Says: ‘Let Them Investigate!’” Bangor Daily News, November 22, 1926.
65 “Brewster Joins Forces With Klan in Attack on Gould Expenditures,” Portland Press-Herald, November 26, 
1926.
66 “All Who Play With Klan Pay Penalty, Asserts Hinckley, Scoring Brewster,” Portland Press-Herald, 
November 27, 1926.
67 “Gould Victory in Augusta Hearing,” Bangor Daily News, November 27, 1926. The Ku Klux Klan’s 
secretive connections with Maine politicians, both Republican and Democratic, generated waves of rumors 
in each election in which they involved themselves. Though the nature of the historical record makes these 
rumors difficult, if not impossible, to prove, they certainly weighed on the minds of voters and influenced 
the 1926 special election. 
68 “Brewster Boasting An Unholy Alliance,” Bangor Daily News, November 27, 1926.
69 “Gould Wins a Sweeping Victory,” Bangor Daily News, November 30, 1926.
70 “Vindication and Triumph For Gould,” Bangor Daily News, November 30, 1926.
71 “Brewster Challenged to Deny Klan Spent Thousands For Him,” Portland Press-Herald, February 4, 
1928.
72 Palmer, Maine Politics, p. 29. Payne was the preferred candidate of billionaire Howard Hughes, who had 
a long and acrimonious history with Brewster.
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immigrant populations were forced to grapple with the policies supported by the 
Klan long after that organization’s demise. Franco-American communities across 
the Northeast saw nativist-supported bills meant to limit the employment of non-
anglophones and to end or severely limit education in foreign languages as aimed 
squarely at them. All told, as historian Yves Roby states, Franco-Americans faced 
“a complex system of discrimination, coupled with a policy of disinformation, 
[that] was instigated at the beginning of the twentieth century to preserve the 
status quo, to alienate Franco-Americans from their culture and their language 
and to divest them of their identity.”73 Though the Klan movement faded away, 
it left behind a legacy of structural oppression that ethnic communities struggled 
with for decades.
The collapse of the Ku Klux Klan was multifaceted. As historian Rita Mae 
Breton points out, “financial instability, internal corruption on both local and 
national levels, loss of a charismatic leader, political scandals, and increased 
attacks by newspapers and politicians can all be listed as factors contributing to 
the Klan’s decline in Maine.” Breton ultimately sees these issues as beside the 
point, with the sheer exhaustion of nativist sentiment as the true reason behind 
the decline of the Klan in Maine, stating “the Klan rode into power on a wave of 
highly charged nativism, whipped to fever pitch by a war and a Red Scare. By 
1925, the wave was subsiding and the stresses that fostered the movement had 
eased.”74 In part, the Klan’s own efforts contributed to its downfall, as its attacks 
on the Catholic Church and its institutions, its anti-radicalism, and its promotion 
of Americanization through the public-school system had quieted its foes and 
made Anglo-conformity the law of the land. A secret organization was no longer 
necessary, as nativist ideals had become state policies.
The Ku Klux Klan’s activities in Maine reflected its dual composition as an 
organization that aimed to reconstitute American society through the process of 
Americanization, utilizing extralegal means if necessary, and as a political force 
meant to push Maine politicians into alignment with its own ideological and 
policy positions. The conspiracy-laden rhetoric the Klan utilized in both its public 
proclamations and in its private newspaper presented unsubstantiated and false 
rumors of the Pope’s machinations as the root cause of demographic and economic 
change. At the same time, the Klan’s fervent support for “Protestant Measures” 
in the political realm and the knightly, powerful self-image it cultivated among 
members allowed it to present itself as the only force capable of facing down the 
threat of the Papal hordes and the tectonic shifts of history. These impulses were 
not limited to Mainers, as the Klan movement found success across the border 
in New Brunswick as well. Maine Klansmen gladly introduced their ideology to 
their fellow nativists in the northeastern borderlands, building institutional and 
personal connections and demonstrating the vitality of an ethno-religious identity 
in the region.
73 Roby, Franco-Americans of New England, pp. 232-244; 513-514.
74 Rita Mae Breton, “Red Scare: A Study in Maine Nativism, 1919-1925” (master’s thesis, University of 
Maine, 1972), pp. 207-208. 
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New Brunswick’s Klan
The Ku Klux Klan’s emergence in New Brunswick in the 1920s and 1930s was 
part of the same wave of anti-Catholicism in the Northeast during the early 
twentieth century that drove the Klan’s rapid growth in Maine.75 Protestants in 
New Brunswick, like their neighbours in Maine, were drawn to the traditional 
values and Protestant morality of the Ku Klux Klan’s Patriotic-Protestantism, as 
well as its attacks on Catholic political participation and educational bilingualism. 
The Ku Klux Klan’s ideology was not alien to the province, as its own 
conspiratorial visions of Catholicism were reflected in the longstanding efforts of 
nativists like the Orange Order. The nascent New Brunswick Klan connected with 
Orangemen and Conservative Party politicians who shared the Klan’s opposition 
to Catholicism and the Liberal Party’s outreach to the Acadian population. While 
the Ku Klux Klan in New Brunswick never reached the heights of power that the 
Klan movement in Maine achieved in its relatively short existence, its parallels 
with and connections to the Maine Ku Klux Klan reflected the transnational 
Protestant reactionary ideology that took root within the northeastern borderlands 
and sought to curtail Catholic influence.
As a secretive organization that left little behind in the way of primary 
documentation, it is difficult to pin down the specifics of the Klan’s rise in New 
Brunswick.76 Newspapers in the province reported on the Klan’s presence as 
early as 1925, with the Daily Gleaner in Fredericton recording the province’s 
“first open air naturalization ceremony ever staged by the Klan” a year later.77 
This would seemingly indicate that the organization took root after the Maine 
Klan’s electoral successes in 1923 and 1924 and Farnsworth’s expulsion from the 
movement, though as this article will discuss, the Maine Klan remained a vital 
source of institutional support to the nascent New Brunswick organization. 
The milieu in which the Ku Klux Klan took root in New Brunswick was 
remarkably similar to the one the Klan emerged from in Maine. The francophone 
Acadian population, oppressed for centuries by the anglophone Protestant 
hegemon in the province, had become increasingly integrated into the social 
fabric of New Brunswick, particularly as the economically vital pulp industry 
came to rely on Acadian labour.78 This economic integration, coupled with 
75 This article presents the New Brunswick Ku Klux Klan within a borderlands context, highlighting its 
intellectual and material connections with the Maine Klan movement. For a more in-depth analysis of the 
New Brunswick organization’s activities, see Tyler Cline, “‘A Clarion Call To Real Patriots The World 
Over’: The Curious Case of the Ku Klux Klan of Kanada in New Brunswick during the 1920s and 1930s,” 
Acadiensis, vol. 48, no. 1 (Spring 2019), pp. 88-110.
76 As the PANB’s research guide states, much of the material related to the New Brunswick Klan in the 
archive was found within the walls of a home in 1988. Without the discovery of this admittedly fragmentary 
material, our knowledge of the Klan’s motivations and activities in the province would be limited to 
scattered newspaper reports and secondhand correspondence.
77 “K.K.K. Said To Be At Work in N.B.,” Telegraph-Journal (Saint John, NB), February 21, 1925; “Ku 
Klux Emblem is Third Reported,” Saint John Globe (Saint John, NB), July 21, 1925; “The Ku Klux Klan 
Initiates Twenty-Six Members in First Public Demonstration in N.B.,” Daily Gleaner (Fredericton, NB), 
August 11, 1926.
78 Richard Wilbur, The Rise of French New Brunswick (Halifax, NS: Formac Publishing Company Limited, 
1989), pp. 109-113. Francophone-majority counties included Gloucester, Kent, and Madawaska, while 
the anglophone and francophone populations were approximately even in Northumberland, Restigouche, 
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the fact that Acadians were becoming the majority population in the northern 
counties of New Brunswick, meant that Protestant anglophones increasingly saw 
Catholic francophones as competition for control of the province. The anglophone 
assumption of Acadian reticence toward conscription during the First World 
War and their growing connection with the provincial Liberal Party only further 
contributed to what many in the Protestant community saw as “a diabolical plot” 
aimed at the destruction of Protestant hegemony in the province.79 Yet again, into 
an uncertain moment stepped the Ku Klux Klan.
The founders of the Klan movement in New Brunswick were Americans, as 
was the case across Canada. Local nativists denigrated these outsiders “whose 
only interest in the movement was a monetary one.” However, this did not 
disabuse Canadians from adopting the imagery of the Klan after “the membership 
decided to get rid of all those not 100 per cent British.”80 It also did not prevent 
the Canadian Klan from cultivating relationships with Klan lodges on the other 
side of the border, as can be seen by invitation from the Houlton Klavern to their 
neighbours in Debec. For Klansmen in New Brunswick, the Klan movement in 
Maine represented an established illustration of the social and political influence 
the organization could one day wield. 
Americans were a fixture at events hosted by the Klan in New Brunswick. 
American Klansmen participated in events in New Brunswick from the beginning 
of the organization, as shown in the Daily Gleaner’s article on the first open air 
naturalization ceremony held in New Brunswick by the Klan. The newspaper 
described the event, which saw “approximately two hundred robed and hooded 
Knights from all sections of the province and the State of Maine” and “almost 
two thousand spectators.”81 The Maine Klan also provided direct material and 
ideological support to their Canadian neighbours. For instance, the klaverns in 
Sussex and Saint John, New Brunswick, requested that Davies “procure the ablest 
speaker from the state of Maine” for a ceremony being held in Sussex.82 These 
Victoria, and Westmoreland counties. See Muriel K. Roy, “Demography and Demolinguistics in Acadia, 
1871-1991” in Jean Daigle, ed., Acadians of the Maritimes: Thematic Studies from the Beginning to the 
Present (Moncton, NB: Chaire d’études acadiennes, Université de Moncton, 1995), pp. 135-200, for more 
on the ethnic divisions in New Brunswick.
79 Arthur T. Doyle, Front Benches and Back Rooms: A Story of Corruption, Muckraking, Raw Partisanship, 
and Intrigue in New Brunswick (Toronto: Green Tree Publishing Co., 1976), p. 131. The reality of the 
Acadian population’s support for the war, or lack thereof, is more complex than the anglophone assumption 
of Acadian reticence to fight. Andrew Theobold’s article, “Une Loi Extraordinaire: New Brunswick 
Acadians and the Conscription Crisis of the First World War,” Acadiensis, vol. 34, no. 1 (Autumn/Autumne 
2004), pp. 80-95, argues that Acadians generally supported the war effort, though conscription drove a 
wedge between Acadian elites, who supported it, and the masses, who saw it as a law aimed at their 
supposed “slackerism.” Ultimately, Theobold makes the excellent point that “the very real support of 
Acadians for voluntary enlistment ... illustrates the danger of importing to New Brunswick the traditional 
contemporary and historiographic analysis of a simple ethnic response to the conscription crisis” (p. 95).
80 PANB, Ku Klux Klan of Kanada fonds, Microfilm F18124, James S. Lord to Rev. L. J. Mason, March 
29, 1928. The “monetary” interest in the Klan movement was a critique common to both Canadian and 
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transnational gatherings, made possible by a permeable border, presented the 
international face of the Ku Klux Klan and the forces of nativism in the Northeast.
Mark Richard’s study of the Maine Klan’s acceptance of Anglo-Canadian 
immigrants would seem to further emphasize the borderlands nature of the 
organization. Richard presents Anglo-Canadian immigrants, who were officially 
barred from membership in the American Klan as foreign-born individuals, 
as enthusiastic supporters of the Klan movement who “worked to assert a 
Protestant character over the region they cohabited with their French-speaking 
former compatriots [i.e., Franco-Americans].” This in many ways mirrors the 
American presence in the New Brunswick Klan movement, where sympathetic 
Protestants helped their neighbours to counter the supposed influence of a looming 
Catholic menace. As mentioned earlier, King Kleagle F. Eugene Farnsworth 
was a prominent champion of this international coalition, advocating for the 
establishment of an auxiliary made up of foreign-born Protestants. Though Richard 
uses these connections to paint the Klan in New England as “contradictory” to 
the Americanism of the national Klan movement, he does not refer to the Klan 
movement in New Brunswick or the rest of Canada, which saw no contradiction 
in a shared Patriotic-Protestantism and indeed embraced the imagery, rhetoric, and 
activities of the American organization.83
Klansmen in New Brunswick certainly shared with their Maine neighbours 
a penchant for conspiracy, and they engaged with many of the same tropes and 
subjects. Papal interference in the social and cultural norms and politics of the 
province, traditionally a Protestant sphere, was a particular source of fear. G. E. 
Davies indicated his worry that “the Roman Church, thru its high representatives 
in various parts of Canada are conducting a schismatic campaign against the rights 
of every freeman, including those of its denomination,” a fear Maine Klansmen 
would have understood intimately.84 Klansmen in Maine and New Brunswick 
shared concerns over bilingual and Catholic education, with C. Lewis Fowler, a 
key figure in the Canadian Klan, suggesting that supposed papal “condemnation … 
toward our government and educational system” was part of a global conspiracy 
to make Canada and the United States Catholic nations.85
As Fowler further claimed, “Roman Catholics insist upon a dual system of 
education. This is in accordance with their age-old conspiracy of destruction, 
namely: the production of schism.”86 The existence of separate Catholic and 
francophone schools concerned New Brunswickers in much the same way as their 
Maine neighbours. Nativists on either side of the border saw Catholic education 
as a threat to their traditional Protestant values. The issue of separate schools 
in New Brunswick was particularly longstanding, as it was in other provinces 
with significant francophone populations. The need to square publicly supported 
83 Richard, “‘Why Don’t You Be a Klansman?,’” pp. 511-514. Richard himself points to the existence of 
Anglo-Canadian Klan affiliates in the American West, seemingly indicating that it was not just the New 
England Klan that failed to conform to preconceived notions of national identity (p. 509).
84 PANB, Ku Klux Klan of Kanada fonds, Microfilm F18124, Circular issued by G. E. Davies, February 27, 
1930. 
85 PANB, Ku Klux Klan of Kanada fonds, Microfilm F18124, Fowler, Ku Klux Klan, pp. 66-71.
86 PANB, Ku Klux Klan of Kanada fonds, Microfilm F18124, Fowler, Ku Klux Klan, pp. 66-67.
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education with Catholic schooling led to struggles over local school boards 
and questions over tax funds, fostering resentment between the anglophone 
and francophone populations and boosting support for the Klan’s Protestant 
supremacy.87 
Beyond the conspiratorial, Klansmen in New Brunswick shared the belief 
of the Maine Klan that Catholicism undermined the traditional morality of 
Protestantism. Temperance and legal Prohibition, the violation of which so 
inflamed the Klan in Maine, was a point of emphasis for the New Brunswick 
Klan. For instance, the Klan attacked “excessive or habitual drunkenness” among 
its own members, codifying it as a transgression that could result in expulsion 
from the organization.88 The Klan’s primary focus, however, was the morality 
of others. The Klan found that the permeable border that allowed for its close 
connections with their Maine brethren allowed for the almost unimpeded 
smuggling of alcohol, as New Brunswick had long been a source for contraband 
coming to Maine.89 Their crusade against alcohol and the social ills that resulted 
from its use led to Klan attacks aimed at “card rooms and illicit liquor joints.”90 
Like their compatriots in Maine, the New Brunswick Ku Klux Klan was willing to 
act to enforce its vision of morality. To this end, the Klan was seen as “a powerful 
ally” to local law enforcement in the battle against alcohol and other violations of 
the law and Protestant morality.91 Protestants linked these violations to Catholic 
degeneracy, specifically their supposed alcoholism and the social decay that came 
with it. This association ignored the fact that “the enthusiastic adoption of coercion 
as a means to achieve prohibition by the evangelical Protestant churches, and the 
use of intemperate, anti-Catholic, and xenophobic language by prohibitionists” 
alienated Catholics and limited their involvement in the temperance movement.92 
Morality was an important quality for the New Brunswick Klan, as it was 
in Maine. The Klan referred to itself as “an institution of Chivalry, Humanity, 
Justice, and Patriotism embodying in its genius and principles all that is chivalric 
in conduct, noble in sentiment, generous in manhood and patriotic in purpose” 
with a commitment “to protect the weak, the innocent and the defenseless from 
the indignities, wrongs and outrages of the lawless, the violent and the brutal.”93 
This commitment was seemingly contradicted by its behaviour toward the more 
vulnerable members of New Brunswick society. The Daily Gleaner reported in 
1928 an attack on two “unprotected women by vested and hooded marauders, who 
87 See Gilbert Couturier LeBlanc et al., “French Education in the Maritimes, 1604-1992,” in Daigle, 
Acadians of the Maritimes, pp. 523-562, for a longue durée study of the Separate School issue, with a 
special emphasis on the Acadian perspective of the conflict.
88 PANB, Ku Klux Klan of Kanada fonds, Microfilm F18124, Knights of the Ku Klux Klan of Kanada, 
Provisional Constitution, p. 19.
89 B. J. Grant, When Rum Was King: The Story of the Prohibition Era in New Brunswick (Fredericton, NB: 
Fiddlehead Poetry Books, 1984), p. 9.
90 “K.K.K. Said To Be At Work in N.B.,” Telegraph-Journal, February 21, 1925.
91 Grant, When Rum Was King, p. 40.
92 Cheryl Krasnick Warsh, “‘John Barleycorn Must Die’: An Introduction to the Social History of Alcohol,” 
in Cheryl Krasnick Warsh, ed., Drink in Canada: Historical Essays, (Montreal: McGill-Queen’s University 
Press, 1993), pp. 5-22.
93 PANB, Ku Klux Klan of Kanada fonds, Microfilm F18124, Knights of the Ku Klux Klan of Kanada, 
Provisional Constitution, p. 2.
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lighted a fiery cross.” The article indicated that “a letter thrust under the door of 
the house contained insulting remarks and stated that the man [the husband of one 
of the women] and his wife were ‘marked by the Invisible Empire.’” The Daily 
Gleaner referred to the Klan as “vested and hooded hoodlums” who used terror 
against those they opposed.94 To view them as simple thugs ignores the fact that 
the Klan tied their terror campaign to an ideological conception of a society based 
around Protestantism and Anglo-Saxon superiority. This vision of society was one 
shared by many in positions of political and social influence in New Brunswick.
As with the Klan in Maine, the New Brunswick Ku Klux Klan worked with 
less secretive political and social forces in the province to better enforce its 
worldview. With the growing connection between the Acadian community and 
the Liberal Party, members of the Conservative Party looked for allies to shore 
up anglophone, Protestant control of the province. Where connections between 
men like Ralph Brewster and the Klan are shrouded in mystery, sources in New 
Brunswick are much clearer. Richard Burpee Hanson, a prominent Conservative 
Party member in New Brunswick who served in the federal legislature and as a 
national figure in the party, helped build a relationship between the Ku Klux Klan 
and the conservative establishment in New Brunswick.95 Hanson corresponded 
with local Klansmen and in one letter to a barrister in Ottawa promoted the Klan 
as a “highly important order in New Brunswick,” calling Klan members “among 
the very best supporters we have.” Hanson’s support for the Klan was not merely 
pragmatic politics, as he claimed in the same letter that “I do not like to write direct 
to the Commissioner as he is probably of the Roman Catholic faith.”96 Hanson 
also made a similar claim to a Klansman, stating that “the head of this Department 
is a French Canadian Roman Catholic, and I am sure I could get nowhere with 
him.”97 Statements like these reveal the sympathy mainstream Conservatives in 
New Brunswick had for the Klan’s ideology, making it difficult to envision a 
functional government so divided by religion and ethnicity.
The Ku Klux Klan in New Brunswick also benefitted from the longstanding 
presence of another nativist organization, the Orange Order. The Orange Order, 
originally founded in Ireland in 1795 and brought to Canada by colonists and 
soldiers a few years later, had a violent history of clashes with Catholics, particularly 
Irish Catholic immigrants, in New Brunswick throughout the nineteenth century.98 
It would remain a steadfast opponent of Catholic participation in the political 
and economic spheres of Canadian life well into the twentieth century.99 In many 
94 “Women Terrorized By Hooded Men,” Daily Gleaner, August 22, 1928.
95 Hanson served as Mayor of Fredericton from 1918 to 1920, Member of Parliament from 1921 to 1935 
and from 1940 to 1945, interim leader of the Conservative Party from 1940 to 1941, and Leader of the 
Opposition from 1940-1943.
96 PANB, Richard Burpee Hanson fonds (hereafter Hanson fonds), MHN 9/667, Richard Burpee Hanson to 
Harold M. Daly, August 23, 1932.
97 PANB, Hanson fonds, MHN 9/864, Hanson to Harry H. Morton, June 2, 1933.
98 Scott W. See, Riots in New Brunswick: Orange Nativism and Social Violence in the 1840s (Toronto: 
University of Toronto Press, 1993), provides an analysis of the political, socioeconomic, and religious 
aspects of the conflict between the Orange Order and Irish-Catholic migrants in the mid-nineteenth century.
99 See Tyler Cline, “‘Orangeism, A Great Protestant Crusade’: The Nativist Legacy of the Orange Order in 
the Northeastern Borderlands,” American Review of Canadian Studies, vol. 48, no. 2 (Summer 2018), pp. 
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ways, this interpretation of the Orange Order, and the nature of social conflict in 
Canada more generally, builds upon the work of Scott See. See’s work critiques 
the interpretation of the Orange Order in Canada as a mostly benign fraternal 
order and, more broadly, the “peaceable kingdom” model of Canadian history, in 
which Canada is presented as a peaceful counterexample to the violence and chaos 
of American republicanism.100 See’s riotous Orangemen of the mid-nineteenth 
century were part of a “native-born and Protestant community in New Brunswick 
[that] articulated and defended a British colonial nationalism,” one that “jealously 
guarded the socio-economic order to the deliberate, and often patently illegal 
exclusion of minority groups.”101 Nearly a century later, the New Brunswick Ku 
Klux Klan’s aggressive support for an Anglo-Saxon hegemony in Canada could 
be described in remarkably similar terms. 
By the 1930s there were at least 169 Orange lodges in the province, mostly in 
Protestant-dominated regions, which not coincidentally overlapped with hotbeds 
of Klan activity. W. W. Thorpe and Charles Enman additionally claim that the 
Order and the Klan had joint members, as “prejudice served as a bonding factor 
between the two [organizations],” providing a local pool of potential members 
for the nascent Klan organization to couple with the American support for the 
movement.102 Klan speakers at another Klan event in Fredericton celebrated the 
Orange Order as “the backbone of Protestantism” in the province and declared 
the Klan’s unity with the fraternal order. Both organizations saw themselves as 
a bulwark against the forces of Catholicism, with one speaker declaring that 
“every time someone tries to impose on us we protest against them.”103 That an 
organization like the Orange Order, which advocated for an explicitly British 
identity in Canada, could find itself allied with an ostensibly American group like 
the Ku Klux Klan seems to indicate that national identification was not their only 
concern. Indeed, that Canadian nativists could so readily adopt the imagery of an 
intensely American order would imply that there was more than meets the eye in 
the Klan ethos.
The Klan’s connections within the conservative milieu of New Brunswick and 
support among those already inclined to view francophone or Catholic political 
power as anathema to the province’s British heritage and Protestant traditions led 
125-137, for more on the Orange Order’s activities in the twentieth century.
100 See Scott W. See, “The Intellectual Construction of Canada’s ‘Peaceable Kingdom’ Ideal,” Journal of 
Canadian Studies, vol. 52, no. 2 (Spring 2018), pp. 510-537; and Scott W. See, “Nineteenth-Century 
Collective Violence: Toward a North American Context,” Labour/Le Travail, vol. 39 (Spring 1997), 
pp. 13-38, for the most comprehensive overview of See’s engagement with the “peaceable kingdom” myth 
and its utilization as a nationalistic tool for both Canadian ideologues and historians.
101 See, Riots in New Brunswick, pp. 11-12.
102 W. W. Thorpe and Charles Enman, “‘New Brunswick Must Be Kept Protestant,’” The Reader (Saint John, 
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born of the perceived threat of Catholicism in general. It did not require local Catholics to stimulate it.” See 
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it to involve itself in political campaigns. Its clearest engagement in the politics of 
New Brunswick was in the 1935 election between L. P. D. Tilley’s Conservative 
Party and the Liberal opposition led by Allison Dysart. A Catholic, Dysart was 
the subject of a supposed circular from the Ku Klux Klan. Through Circular No. 
888, the Klan announced that “we are on the eve of an Election, and one Party 
is headed by a Roman Catholic and whose followers are most [sic] Romans.” 
Railing against the danger posed by a Catholic provincial leader, the Klan asked: 
“how can we protect the Constitutional Rights of Canada and keep it free from 
Foreign domination if we support a Roman Catholic leader, dominated by Rome?” 
Imploring Klansmen to make a stand against the threat posed to New Brunswick 
Protestantism by the Liberal Party, the circular closed by affirming that “it is 
therefore the duty of every Klansman, not only to vote and support the Protestant 
Government, but each, and every one, should work unceasingly to see that Dysart 
and the other Romans are defeated. New Brunswick must be kept Protestant.”104
The circular’s inflammatory language drew a sharp response from John 
McNair, a Liberal from York County, who argued that “the Klan was interfering 
in the election” by attempting to use Dysart’s religious views against him. The 
Conservative Party distanced itself from the circular, maintaining that the circular 
was a forgery used by the Liberal Party to “tar their opponents with the stigma 
of dirty tactics.” Countering this accusation, McNair identified the Klansman 
responsible for the circular as Harry H. Morton, “a Conservative and an employee 
of the government.” The Klan’s electoral efforts failed miserably, as the Liberals 
won 43 seats compared to the Conservatives’ five, a crushing rebuke of the Klan’s 
anti-Catholic alliance with the Conservatives.105 Despite this failure, it is difficult 
to deny that the New Brunswick Klan was influential, as politicians on both sides 
of the aisle were challenged to respond to the movement’s Patriotic-Protestantism, 
just as they were in Maine a decade earlier.
Conclusion
The New Brunswick Ku Klux Klan raises some interesting challenges to our 
understanding of nativism and nationalism. The Ku Klux Klan movement of the 
1920s was in many ways an outgrowth of the 100% Americanism campaigns that 
arose in the United States during and after the First World War, and the New 
Brunswick organization’s founding by Americans would seemingly indicate it 
was a transplanted force in the province. However, its connections with Orange 
lodges and Conservative Party politicians, which ranged from mutually beneficial 
arrangements to parallel membership in each organization, demonstrate that Klan 
ideology was not an alien American movement imposed upon Canadian life. 
Instead, it quite easily assimilated into preexisting patterns of Canadian nativism. 
On the other side of the border, the willingness of Klan leaders in Maine to accept 
104 PANB, MC1950, Knights of the Ku Klux Klan Circular 888 folder, “Circular no. 888,” 1935.
105 Thorpe and Enman, “‘Must Be Kept Protestant,’” p. 10. The PANB’s record of his appointment as a Kleagle 
clearly demonstrates that Morton was a Klansman. He also appears to have been the Klan’s main contact 
with Richard Burpee Hanson, who coincidentally was defeated for reelection to the Canadian Parliament 
in 1935. See Cline, “ʻA Clarion Call,’” pp. 105-107, for more of Hanson and Morton’s correspondence.
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Anglo-Canadians, as well as their nurturing of the movement in Canada, also 
points to an ideology of identity that extends beyond the nationalistic toward one 
rooted in ethnic and religious divisions in society. 
Much of the scholarly work that looks at these organizations, and their peculiar 
nature as borderlands forces that do not conform to purely national identities 
in particular, has struggled to account for this breadth of identity, often either 
casting such considerations aside or downplaying them in favour of highlighting 
the apparent contradictions between nationalism and transnational identity. 
However, as Scott See, discussing the need for American and Canadian historians 
to examine collective violence on a continental scale, states, “ideals of Anglo-
Saxon superiority and anti-Catholicism” common to both nations “transcended 
national self-definitions and pursuits; they fostered the contemporary belief that 
Canadians and Americans should join forces to ward off their perceived, common 
enemies.”106 By looking at these groups as sympathetic to one another and part of 
a cooperative movement, rather than as contradictory organizations that do not 
fit preconceived definitions of nationalism, this article has presented patterns of 
nativism and the framework of a transnational Protestant and reactionary ideology 
that emerged during the interwar period in the northeastern borderlands. 
A borderlands framework is vital, as the exchanges and connections allowed 
by an open border are fundamental to understanding the Klan movement in the 
Northeast as part of the region’s shared social history of religious and ethnic conflict. 
At a basic level, the presence of a border between Maine and New Brunswick did 
not prevent the movement of nativists like F. Eugene Farnsworth or his Anglo-
Canadian recruits from state to province and back or the joint ceremonies held by 
the Maine and New Brunswick Klans. As historian Ian Jesse states regarding the 
border, “it ... facilitated the almost completely unobstructed movement of people 
back and forth across the line.” More than that, again quoting Jesse, the lack of 
a firm border permitted “the easy exchange of experience, economy, and culture 
across the boundary,” allowing a shared identity to take root, one built around 
Protestantism and Anglo-Saxon supremacy.107
In many ways, it makes sense that the self-declared opposition to a supposed 
international conspiracy of religious and political influence would itself be a 
religiously and politically driven movement that transcended national borders. 
The nature of religion makes it an effective means of shared identity, even across 
great distances, and gives that dynamic a vital sense of importance. A common 
Protestantism, as well as shared cultural and political ideologies, drew Americans 
and Canadians together under the banner of the Ku Klux Klan to confront the 
looming spectre of Catholic tyranny. These forces saw religion and the civil 
liberties they cherished as inextricably linked. It is this transnational, ideological 
construct of a Protestant Anglo-Saxon civilization, not insular nationalism or mere 
bigotry, that animated the wave of nativism that spread throughout the northeastern 
borderlands in the early twentieth century.
106 See, “Collective Violence,” p. 24.
107 Ian J. Jesse, “A ‘Game War’ in the Borderlands: Cross-Border Poaching in the Northeast 1886-1908,” 
American Review of Canadian Studies, vol. 48, no. 2 (June 2018), p. 154.
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Most prior analyses of organizations in the borderlands region like the Ku Klux 
Klan, or of patterns of nativism more generally, fail to account for cross-border 
connections or the fact that certain sources of identity were not checked at the 
border. While some of these limitations are purely due to the scope of study, others 
fail to elucidate or grapple with the transnational nature of ethnicity, religion, and 
political ideology, particularly in places like Maine and New Brunswick where 
the border served more as an abstract delineation between seats of power than 
as a physical boundary. Kelly J. Baker’s emphasis on the importance of religious 
and ethnic identity to the Klan or Richard’s discussion of the Klan’s violence and 
intimidation ignore or downplay transnational connections, limiting their ability 
to place these organizations into the broader transnational contexts in which they 
perceived themselves and in which they operated.
It should come as no surprise to historians that an anti-Catholic ideology 
would be shared across the border in the Northeast, despite the common protest 
that nativism is an American phenomenon. As John Higham, who himself claimed 
nativism is uniquely American, points out, the oldest root of nativism is English 
anti-Catholic sentiment, dating back to the Reformation and the colonial struggles 
in North America during the seventeenth and eighteenth centuries.108 Hunting 
for contradictions in the nativist ideologies of borderlands organizations in both 
Canada and the United States in many ways reflects a conception of history 
preoccupied with nationalism and national distinction as the defining source of 
human identity in the modern era. Historian Michael Lang presents this as a faith 
in the “abstract notion of political power, drawn from one of the most enduring 
of historical presumptions, the Westphalian system.” Referencing the post-Thirty 
Years’ War paradigm of national sovereignty, “the Westphalian model defines 
sovereignty as the self-determining authority of any bordered, territorial space.… 
[These] centralized political units could brush aside emperor, pope, and baron, 
eliminating all overlapping claims to rule.”109 The Ku Klux Klan’s profound fear 
of a truly globalized overlapping claim to rule, the conspiratorial power of the 
Papacy, coupled with its strong presence in a borderlands region where national 
boundaries did not present a meaningful barrier to the movement of people or 
ideas points to the inadequacy of a purely nationalistic conceptions of identity and 
exclusion.110
The Ku Klux Klan’s own ideology pointed to its global ambitions. The 
Canadian Ku Klux Klan, already an example of a non-national conception of self-
identity, asserted in its constitution that “the phrase ‘Invisible Empire’ in one sense 
denotes the universal geographical reach of this Order and it shall embrace the 
108 Higham, Strangers in the Land, pp. 5-6.
109 Michael Lang, “Globalization and Its History,” Journal of Modern History, vol. 78, no. 4 (December 
2006), p. 911.
110 See Scott W. See, “Variations on a Borderlands Theme: Nativism and Collective Violence in Northeastern 
North America in the Mid-Nineteenth Century,” in Hornsby and Reid, New England and the Maritime 
Provinces, pp. 125-143, for a concrete example of the nature of religious nativism operating within global 
networks. See effectively presents both the global nature of what he terms the “contest between Roman 
Catholicism and Protestantism” in the nineteenth century and the transmutability of religiously motivated 
ideology in the borderlands (p. 125).
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whole world.”111 The Ku Klux Klan’s growth after American participation in the 
First World War may be linked to the global vision of the United States’ cultural 
and economic reach in the wake of that conflict, as the war and its aftermath both 
emphasized the supremacy of American civilization to self-styled patriots and 
enflamed “intense hatred … and intolerance” toward outsiders, feelings that lasted 
well after 1918.112 This expectation of a global reach, one that already extended 
beyond the confines of the American borders, indicates that pure nationalism—
American, Canadian, or otherwise—was never a foundational force in the ideology 
of the Klan. Religion and ethnicity, on the other hand, were the defining traits of 
Anglo-American society and culture for the men and women of the Ku Klux Klan 
in Maine and New Brunswick. 
The rise of Patriotic-Protestantism in the Northeast during the interwar period 
reflects the synthetic capability of the borderlands framework, where seemingly 
contradictory or competing ideas can and were brought together. Interpretations 
that rely on a nationalistic framework to analyze the Klan phenomenon fail to 
consider the importance of other competing and often overlapping sources of 
identity. The idea of a borderlands where national identity is necessarily stripped 
of its supremacy allows for this overlap of identity to be laid bare and fully 
considered. Nativists in Maine and New Brunswick saw the animating force of 
the Klan’s ideology—its definitive emphasis on Protestantism and Anglo-Saxon 
ethnicity as the basis for civic identity—and adapted it to their particular agendas 
in the borderlands, where the supposed civilizational competition between 
Protestant and Catholic conceptions of society was at the forefront of nativist 
thought. 
Indeed, while the Klan organizations in the borderlands certainly celebrated 
or even venerated American or Canadian national identity, these conceptions 
clearly represented a civic identity that must be considered within a framework 
that emphasizes ethnic and religious identities. Catholics, be they francophones 
on either side of the border or Irish anglophones, Jews, African Americans, 
Asians, and non-Anglo-Saxon Europeans, no matter their place of birth and often 
regardless of their loyalty and sacrifice for their nation, were not considered worthy 
of Anglo-Saxon democracy by their nativist antagonists. The unwillingness of 
Klansmen in Maine and New Brunswick to consider their fellow countrymen as 
equals demonstrates that their worldview was dominated by questions of ethnicity 
and religion, not just national origin.
111 PANB, Ku Klux Klan of Kanada fonds, Microfilm F18124, Knights of the Ku Klux Klan of Kanada, 
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